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Introduction to the Text

The “Discourse on Angels and Pagans” is found in the entries for the years 1110 and 1111 in the Hypatian Chronicle,
an East Slavonic compilation believed to have been produced in the late thirteenth or early fourteenth century. The first
part of the Hypatian is the text conventionally called the Russian Primary Chronicle in English. “Russian” in this case is a
misnomer, because it refers to Rus (Rus’), the medieval realm whose heritage is claimed by Russia, Ukraine, and Belarus.

The scholarly consensus is that the Primary Chronicle was compiled in Kiev (Kyev) in the 1110s; its earliest surviving copy
is from 1377. There are several redactions of the Primary Chronicle. Differences between them are rather minor, with the
exception of the entries for 1110 and 1111.

In all the redactions, these entries report a military expedition into the steppe launched from Kiev, with the intention to
retaliate for past, and prevent future, raids by the Cumans (also known as Kipchaks, Qipchags, and Polovtsians), a pagan
nomadic people living to the south of Rus. According to the chronicler, the chief organizer of this expedition was Prince
Vladimir Monomakh (1152-1125). He was inspired to fight the Cumans by an angel who appeared in the Kievan Caves
monastery in the form of a fiery pillar; during the battle, angels helped the Rus troops. This narrative is present in all the
redactions of the Primary Chronicle. However, only the version found in the Hypatian compilation contains the lengthy
discourse on angels and pagans presented here.

Its manner of argumentation is typical of medieval treatises: the author interprets quotations from Christian Scripture,
patristic literature, and other authoritative texts; however, it is hard to find parallels to the subject matter and main thesis
of this discourse.

The author begins with a quotation from the fourth-century church father Epiphanius of Salamis, stating that the elements
and forces of nature each have their own angel; he then extrapolates from this statement to argue that, therefore, angels
are also appointed to countries and peoples, including the Cumans. To refute an objection that pagans cannot have
angels, the author uses the medieval legend about an angel guiding Alexander the Great in his conquests. Next, to argue
that an angel can be appointed to a collectivity and not only to an individual, he refers to the “angel of the church in
Smyrna” from the New Testament (Rev 2:8), and then uses Biblical quotations to show that the Archangel Michael was
appointed as the angel of the Jewish people as a whole, and that another angel was appointed to the Persians.

Apparently, the argument is as follows. If angels were appointed to the Jewish people and to churches, then it is possible
for a collectivity to have an angel. If Alexander the Great was led by an angel, then it is possible for a pagan to have an
angel. Therefore, it is possible for a pagan collectivity to have its own angel, which is further confirmed by references to
the angel of the Persians. Likewise, the Cumans have their own angel, who leads them when they make war on Rus, which
they do on God's command, as punishment for sins of the Rus people.

The unknown medieval Christian author offers an inclusive, integrative view of the world, where God-appointed angels
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watch over every force of nature and every ethnic group, regardless of its religion. Pagans, including those fighting against
the Christians, are not inherently evil; they play a role in God's plan for humanity. The example of Alexander the Great,
whose portrayal in the Primary Chronicle is very laudatory, shows that pagans sometimes represent forces of good. A
parallel with Alexander casts a positive light on the Cumans, which, taken together with the fighting against them reported
in the same chronicle entries, creates a complex, rich picture of relations between Christian Rus and the pagan steppe.

So far, this text has received very little scholarly attention. Back in 1957, André Vaillant made an important contribution
when he identified the sources of some of the erudite quotations in the entries for 1110-1111. However, he viewed the
discourse as a whole as an inept string of random passages from unrelated texts. The next work on the subject appeared
in 2001, when Alan Timberlake interpreted the entries for 17110-1111 as evidence for a “dialectic” worldview of the
chronicler, who believed that angels may sometimes be “malevolent,” although the angel of the Cumans is never described
as malevolent in the original text.

Yulia Mikhailova (the present translator) interprets the discourse on angels as a statement on the inter-ethnic and inter-
faith relations in southern Rus, which was a borderland between the Christian sedentary agriculturalists and pagan
nomadic pastoralists. Their relations included not only military conflicts, but also alliances, intermarriages, and other
peaceful interactions. The discourse on angels and pagans explained how such interactions were possible in spite of
intermittent hostilities.

The Hypatian Chronicle compilation containing the redaction of the Primary Chronicle with the discourse on angels and
pagans survived in the Hypatian Codex (datable to the 1420s), the Khlebnikov Codex (datable to the 1550s-1660s), and
in several copies of the Khlebnikov. It is unknown when the discourse on angels and pagans was composed. Numerous
errors of inattention suggest that the Hypatian scribe copied an earlier text rather than composing the discourse himself.
The discourse is placed at the end of the text of the early twelfth-century Primary Chronicle, which, in the Hypatian,
transitions into the Kievan Chronicle, believed to have been compiled in 1198/9. Both of these twelfth-century chronicles,
the Primary and Kievan, devote much attention to relations with the pagan neighbors of Rus, making it probable that the
“Discourse on Angels and Pagans,” which conceptualizes these relations, was composed in the twelfth century.

About this Edition

The original text presented here is based on the edition by 0. V. Tvorogov: Povest vremennykh let. Biblioteka literatury
drevnei Rusi, vol. 1, edited by D. S. Likhachev et al. St. Petersburg: Nauka, 1997, pp. 62-315 (available as an electronic
text ). The translated entries are found on pp. 296-304. The “Discourse on Angels and Pagans” apparently went through
an unknown number of copying stages, accumulating scribal errors. It includes quotations from Greek texts in sometimes
awkward Slavonic translations. The original does not have sentence breaks, and the syntax is often ambiguous. Where
possible, | checked the quoted passages found in the discourse against the other known Slavonic translations of the
same texts and/or the Greek originals. A long quotation from a Slavonic translation of the Byzantine chronicle of George
Hamartolos is represented in italics. Words and phrases supplied by me to clarify the text for the reader are put in square
brackets. Emendations are noted and explained. To render Church Slavonic Biblical quotations, | used the corresponding
passages from the King James Bible.

Further Reading
De Boor, Carl, Peter Wirth, eds. Georgii Monachi chronicon. Stuttgart: Teubner, 1978.
* The sources used to check quotations found in the translated text. The Chronicle by George Hamartolos, p. 225.
Dean, James Elmer, ed. and trans. Epiphanius’s Treatise On Weights and Measures. Chicago: University of Chicago Press,
1935.

* The sources used to check quotations found in the translated text. An English translation of On Weights and Measures by Epiphanius
of Salamis.

de Muralt, E. G., ed. Khronograf Georgiia Amartola, Uchenyia zapiski vtorago otdelenia Imperatorskoi Akademii Nauk 6. St.
Petersburg: Imperatorskaia Akademia nauk, 1861.
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Mikhailova, Yulia. “Angels for Pagans: The Discourse on Angels in the Hypatian Codex as a Conceptualization of Coop-
eration between Christian Slavs and Pagan Turks in Southern Rus.” Paper presented at Midwest Slavic Conference, Ohio
State University, 2014.
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sei (The Complete Collection of Russian Chronicles) cited below contains the best scholarly editions of East Slavonic chronicles,
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readable with most internet browsers. Therefore, for the transcription, | used the online open-source edition by Tvorogov, which
presents the same text as Shakhmatov’s edition, but employs modern Cyrillic characters, simplified orthography, sentence breaks,
and modern punctuation. Sentence breaks and punctuation in my transcription are slightly different from those in Tvorogov’s
edition.
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Discourse on Angels and Pagans | “fiIkoxe nuweTtb npemyapbiit Enudanui”

flkoxe nuweTtb npemyapblii Enudannii: «Kb Koert xe
TBapW aHrenb npUCTaBNEHb: aHrenb 06/1akoMb M
Mbrnamb, U cHbry, u rpagy, 1 Mpasy, aHrenb rnacomb
rPOMOMD, aHreNb 3UMbl, U 3HOEBMU, U OCEHM, U BECHbI, U
nbTa, BCeMy iyxy TBapu ero Ha 3eMJi1, 1 TalHbIA 634 Hb,
1 CYTb CKPOBEHbI NOAD 3EMJIEHD, U NPEUCNOSbHUN TbMbl,
W CyWwm BPbXY 6e3Hbl, ObIBLUMA LpeBNe BepXy 3emns, oT
HesKe TMbl, BEYEPD, U HOLLb, U CBbTD, 1 ieHby.

KoBCMMb TBapeMb aHrenimnpucTaBfieHu. Tako e aHrenb
MpuCTaB/ieHb Kb KOTOPOW Y60 3eMnu, fa cobnoaatoTb
KYOXXbTO 3eMJ1t0, alLe CyTb M noraHu. Awie boxuii robeb
OyneTb Ha Kyto y60 3emto, nosenbBas aHreny ToMy Ha
Kyto y60 3eMJt0 6paHblo UTK, TO OHOIA 3emnb aHrend He
BonpoTmBUTCA noBenbHbo boxblo. Ko 1 ce bsLwe, U Ha
Hbl HaBeNb borb, rpbxb paAn HalNXb, UHOMAEMEHHUKbI
noraHbif, ¥ nobbxaxyTb Hbl noBenbHbeMb BOXbUMD,
OHM 60 65Xy BOLMMM aHbeNoMb No NoBeNbHbI0 BoXblo.

Alle nn KTO peyeTb, KO aHbena HbCTb y noraHbixb,
ja cnblwutb, fiKko OnekcaHapy MakuAoOHbCKOMY,
OMONYMBLUIO Ha [lapbsi ¥ NOWeL eMy, U NOGUANBLILD
3eMJ10 BCIO OT BbCTOKD M A0 3anafdb, 15. 1 No6u 3emnto
Erynetbckyto, M nobu Apama, W npuge B OCTPOBbI
MOPbCKbISi; U BpPaTW nuLe CBOe B3biTW Bb Epycanums,
NoGUANTYM XuUJbl, 3aHexe 65Xy MUpHKU co [lapbemb. U
nomzje co BCM BOM €ro, U CTa Ha ToBapuLum, u nouun. U
npucnb HOYb, M NieXa Ha NoXu CBOeMb nocpenb warpa,
0TBEP3b 04M CBOM, BULM MYXXa, CTOALLA HAaf HUMb 1 Mbub
Harb B pyub ero, u 0611Myne Meya ero Ko MonoHuu. U
3anpse MeyeMb CBOMMDB Ha rnaBy LapeBy. U yxacecs
Lecapb BenMu 1 peve: «He 6uit MeHe». U peye emy
aHrens: «[locna ms borb yumatu Lecapb Benukum npegb
TO6OK W NIOAM MHOMK, a3b Xe XOXI Npeab T060H0,
nomaras TM. A HbiHb Bbaail, siko ymbpelun, noHexe
MOMbICAUND ecu B3UTW Bb Epycanumb, 310 CTBOPUTH
epbeMb BoxbuMb M K ntofemb ero». M peye uapb:
«Monto T8, 0 Focnoaw, otnycTu HbiHb rpbxb paba TBOErO,
aye He 060 TU, a BOpouloca AOMYy Moemy». U peve
aHrens: «He 6oiics, nan nyTeMb TBOUMDB Kb Mepycanumy,
W y3puwm Ty Bb Epycanumm Myxa Bb 067IM4EHNN MOEM,
1 60p30 Naaun Ha MUY CBOEMb, U MOK/OHUCS MYXY TOMY,
N BCe, exe peyeTb K Tobb, cTBOpM, He npbeTynu pbun
emy. B oHb Xe AaeHb npuctynuwm pbub ero, n ympewm».
W BbCcTaBb, Lecapb upe Bb Epycanumb u, npuwens,
Bbcnpocu epbeBb: «May nn Ha apba?» W nokasalua emy
KHuru [laHuna npopoka u pekolua emy: «Tbl eCu KO3en,
a OHb OBEHDb, U NMOTOMYELIM M BO3MELLM LLapCTBO €ro».

As the wise Epiphanius’ writes, “An angel is appointed to each
creation, to clouds, and fogs, and snow, and hail, and frost.
There are angels for sounds and for thunders, angels of win-
ter, of heat, of autumn, spring, and summer. [And angels are
appointed] to all the spirits of His creation on the earth, and
to secret abysses, and to what is hidden under the earth, and
to the darkness beneath the earth, and to the darkness in the
abyss that was once above the earth which gave origin to the
evening, and the night, and light, and the day."

Angels are appointed to all creation. In the same way, an angel
is appointed to each land, to guard all lands, even if they are
pagan. In the case of God's anger at a certain land, God com-
mands one of those angels to wage a war against that land, and
the angel of the land [commanded to wage a war] does not dis-
obey God’s command. Likewise, God sent pagan aliens® against
us on account of our sins, and they won by God's command, for
they were led by an angel by God’s command.

If someone says that pagans do not have angels, let him hear
how Alexander of Macedon,* while preparing to fight against
Darius, after he defeated the whole earth from East to West,
15. crushed Egypt and Aram, arrived to the sea islands and
turned toward Jerusalem, to crush the Jews because they were
on friendly terms with Darius. And when he was on the march
with all his soldiers, he pitched a camp and went to sleep. The
night came, and, when he was lying in his bed inside the tent, he
opened his eyes and saw a man standing above him, a naked
sword in his hand, and the appearance of the sword was like
lightning. And this man made to strike the emperor’s head, and
the emperor was terrified greatly and said, “Do not strike me!”
And the angel said, “God sent me to subdue great emperors and
many people before you. Indeed, | walk before you, assisting
you. However, now learn that you will die because you want to
take Jerusalem and to harm God'’s priests and His people.” And
the emperor said, “I pray you, oh Lord, forgive your servant’s
sin now. If this does not please you, | will return home.” And
the angel said, “Do not fear, proceed on your way to Jerusalem,
and you will see there, in Jerusalem, a man with the same ap-
pearance as me. Fall down on your face at once and bow down
before that man. Do everything that he tells you and do not dis-
obey his words. On the day you disobey his words, you will die.”
The emperor got up and went to Jerusalem, and after he came
there, he asked the priests, “Should | go against Darius?” And
they showed him the books of the prophet Daniel and told him,
“You are the goat, and he is the ram, and you will stamp upon
him and will take over his empire."
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Ce y60 He aHrendb nu Boxale OnekcaHbAapa, He NoraHb
nn nobbxalle U BCU eNMHN Kymupocnyxe6Huuu? Tako
W cu noraHum nonywenun rpbxb pagm Hawwmxb. Ce xe
Bbaomo 6yau, KO Bb XpecTbsiHEXb He efMHb aHrenD,
HO enuWKo KpecTuwacs, nadye Xe Kb 6naroBbpHbIMb
KHs13eMb Hawumb. Ho npoTuBy BoXblo NOBENEHBID He
MOryTb MPOTUBMTUCS, HO MonaTb bora npunbxHo 3a
XPEeCTbAIHbCKbIS NOAN. SIKOXEe W ObICTb: MONUTBAMM
cBsiTbIA boropoauua 1 CBATLIXb aHTeNb YMUIIOCEPAKCS
Borb 1 nocna aHrenbl B NOMOLb PYCbCKMMb KHSI3eMb
Ha noraHbif. flkoxe pede u MoucbeBu: «Ce aHrenb
Moii npbpbinouaeTb npegb NULeMb TBOMMDB». FAKOXe
pekoxomb npbxe, 3bHaMeHbe ce 6bIcTb Mbcsla GpeBpans
Bb 11 fieHb, ucxopaie cemy nbty 18. [An account of the
expedition to the steppe and a victory over the Cumans fol-
lows, which is omitted here.] W Bbnpocuia KONOAHUKD,
rnarosntoue: «Kako Bacb TosIKa cunan MHOroe MHOXXECTBO
He MOrocTe csl NPOTMBUTH, HO Bockopb nobbrocth?» Cu
xe oTebuieBaxy, rnarontouie: «Kako Moxemb 6UTUCSA C
BaMy, a Apysum bagsaxy Bepxy Bacb Bb opyXbk cBbTb 1
CTpALLHK, MXKEe MoMaraxy BaMmb?» TOKMO Ce CyTb aHrenu,
oT bora nocnaHu nomoraTb XpecTbsiHoMb. Ce 60 aHrenb
BNOXW Bb ceppue Bonogumepy MaHamaxy moyctutw
6paTbio CBOK Ha MHOMJIEMEHHMKbI, PyCbCKIUM KHA3M. Ce
60, IKOXXe PeKOXOMb, BUAUHbE BuAMLLA B eyepbCKOMb
MaHacTblIpK, eXXe CTOsILLE CTOJIMb OFHEHD Ha TPANE3HNLM,
Taxe npectynb Ha LepKoBb M 0TTyAa K [opofLto; Ty 60
6siwe Bonogumepb B PapocbiHu. W Toraa ce aHrenb
BNIOXMW Bonoaumepy Bb cepfue, Haua MoHYXaTu, IKOXe
PEKOXOMb.

TbMxe J[OCTO/HO MOXBONATH aHrenbl, IKoxe MoaHb
3natoycteypb peyve: 60 TM TBOPUH 6E3HAYaHO MOKTH,
MUIOCTUBY €My ObITM W TuXy YenoBbKOMb. AHresbi
60, rnarosito, Haila MoGOPHUKbI, HA MPOTUBHBIA CUJIbI
BOKWLMMD, UMbXE €CTb apxaHrenb Muxawnb, n6o co
JAbsiBONIOMB Thna pagn Mowncuesa npoTuBsics, Ha KHA3b
K€ NepbCKuii CBOGOAbI paju JOFLCKUA MPOTUBSACS.
[MoBeneHbeMb boxbumb Bcto TBapb pasgbmutn. U
A3bIKOMDb CTapULLINHbI HACTaBSAKLE, CUMD Xe HbKOero
nepbcsAMb npe3pbTu onpaBfa, Muxauna xe cywumb
06pb3aHoMDb ntogeMb cxpaHuTn nosenb. CbCTaBUTH Ke
npeabbl uxb NPOrHbBaHbEMb, HE M0 rPbX0BbHBbIS APOCTH,
HO OT 60XEeCTBbHar0 HbKOero Heu3peyeHbHaro C/0Ba;
ceMy xe pabotatu uogbemMb nepcsiMb HyAALI, CEMY Ke
Ha cBO60AY M3bBAEKYLO U NPpUAbXHO K bory mMonuTey
npuHocAwo, rnarowowe: «focnogn BceaepKuTento!
Lokonb He nomunyewn Uepyconnma u rpagb uiofoBbix,
nxxe npespb cbkmbaecstHoe nbto?». Ero e Bugb
BuAuUHbeMb M JlaHunb neTAwa fuuye ero, KO BUAD
MOJTbUHBIN, PELLY, 04K €ro, IKO CBLLIM, 1 MBILLLAY €0 U
rosieHu, Ko BuAb Mbau 6nelyaiyecs, u rnach caoBa ero,
AIKO r71acb MHOraro Hapoja.

Anonymous. “Discourse on Angels and Pagans | ‘Akoxe nuweTb npemyapblit Enudanuii”. Trans. Yulia Mikhailova. Global Medieval Sourcebook.

Therefore, was not this an angel who led Alexander? Did not
he win his victories while being a pagan, as all the Greeks were
idol-worshipers? In the same way, these pagans® were allowed
to win on account of our sins. Let it be known that there is not
just one angel among the Christians, but there are as many of
them as there are baptized persons; in particular, [guardian an-
gels are appointed] to our pious princes. But these angels can-
not act contrary to God's command; but they ardently pray to
God on behalf of the Christian people. This occurred when God
showed his mercy because of the prayers of the Holy Mother
of God and the holy angels, and He sent angels to help the Rus
princes against the pagans,” in the same way as when He said
to Moses, “Behold, my angel shall go before you."”® As we said
above, this portent occurred on the eleventh day of February
at the end of this [66]18th year®. [An account of the expedition
to the steppe and a victory over the Cumans follows, which is
omitted here.] [After the battle with the Cumans, the Rus princ-
es] asked the prisoners and said, “How come there was such a
great force and such a great multitude of you, and you could not
resist us and fled so soon?” And they answered, “How could we
fight against you when some others rode above you, terrifying,
with shining weapons, and helped you?” These could only be
angels sent by God to help the Christians. For it was an angel
who inspired Vladimir Monomakh to call on his brethren, the
Rus princes, to go against the aliens.’® As we mentioned above,
we had a vision in the Caves monastery, when a fiery pillar stood
on the refectory and from there it moved towards Gorodets, for
Vladimir was there in Radosyn.” Behold, it was then that the
angel inspired Vladimir, and he started to urge [other princes
to make an anti-Cuman campaign], as we mentioned above."

This is why we ought to praise angels, as John Chrysostom™ said,
for they forever sing praise to God so that he might show mercy
and peace to humans. For angels, | say, are our defenders when
we fight against our enemy’s forces, and their commander'* is Mi-
chael because he fought with the Devil over Moses’s body,” and
he took arms against the Persian prince [that is, the angel of the
Persians] for the sake of the [Jewish] people’s freedom. Angels
divided' all of creation according to God’s command. While ap-
pointing governors to peoples, God judged that one of the angels
should watch over™ the Persians, and he commanded Michael to
guard the circumcised people,’® He established boundaries for
them' in anger, but not in sinful furious anger, but according to a
certain secret divine’® word.?’ The former [angel of the Persians]
forced the Jews to be the Persians’ slaves; the latter [Michael]
led them to freedom, praying to God ardently, saying, “Lord, Ruler
of the Universe! When will you show mercy to Jerusalem and to
the cities of Judah from which you have turned away for seventy
years?"? Daniel had a vision of him? flying, his face as the ap-
pearance of lightning, and his eyes as lamps of fire, and his arms
and his feet similar to polished brass, and the voice of his words
like the voice of a multitude?.
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OTb HUXb ecTb ocnia oTBpalyas n Banama oT Heyucroro
BOMbLWbLBAbHLA Npa3AHO TBOPSNH; OT HUXDB Xe U Mbyb
n3Bnbkb npoTuBy WMucycy Hayruwy, nomown emy Ha
npoTuBHbIA 06pa3oMb nosenbaas; OT Huxb ectb 100 n 80
ThICALYb CYPUCLKUUXD €QUHOI0 HOLYbIO MOPa3nxXb U COHb
BapBapbCKbIXb CMbCU CMEPTbIO, OT HUXD XK€ ECTb, MXKe
npopoka AM6akyma Bb3/]yXOMb [IPUHECH CKOYEHNEMD, [a
npopoka [laHuna nocpeab xe nesw npbnutaets. TakoBum
JKe y60 u Tauum Ha Bpary u3fbCTBYIOTb. Takoxe ecTb
n 6oronbnHbii Pagannb: OT efuHbis pbibbl  ypb3a
YTPbHUKbI, 6bCHyroWwuMcs oTpokoBuyr uyban u cabna
cTapya cbbHbUA BUALTY cTBOPYU eMy. Y60 He BeNKNXD
JIM YeCTni JOCTONHM CYTb, HALLIIO XU3Hb XpaHALye?

He TOKMO 60 XpaHuTenb S3bIKOMb [10BEEHU Obillia
aHbresn, AK0Xe PeYyeHo 6bicTb. «Erga pasabnaiue BoitHuii
S13bIKbI, UXbXKE pa3chs CbiHbI AZJaMOBbI, NOCTaBy npeabbl
A3bIKOMb 10 4Yucay aHrenb boxumx, HO M BEPHBIMB
Yes10BbKOMb KOMYXZ0 AOCTacs aHrenb. 60 oTpokoBuya
Poan wu3rnaronasu anocTosoMb, Mpeab JABEPbMU
croswro letpy, Mpogosa nuuya u36brb, rnaronaxy, He
uMyLn Bbpbl: «M aHrenb ero ectb». CBUAMTENbCTBYETH
Xe n cumb Focnogb, rnarond: «Bugnte u He Hepagnute
€AMHOr0 OT MaJibiXb CMXb: [/1aro/i0 60 BaMb, AKO
aHrenn uxb BUAATb smye BomHy OTya MOero, cylyaro
Ha Hebecbxb». Elye Xe y KOexX[O LepKBU XPaHUTENS
aHrenbl npuctaBu XpUCToch, KOXKe OTKpbIBaeTh MoaH,
rnarons: «Puu aHreny, cyujemy Bb epKbBu N3MypeHbCTh:
BUAUXD TBOK HULETY M CKOPOb,Hb 60ratb €cu.
Jlo6pon3BbCTbHO Y60 ecTb MO6ALUMD HACb aHresoMb,
AIKO Hach pagn Kb Bnagbiyb monswmmcs. N60 ciayxe6Hum
AyCu CyTb, AKOXE M anocTONb I1aroneTb. «Bb ciyxeHbe
CIEMU XOTAIWMUMD Paamn HacabauTn cnaceHbe». Mxb xe u
[060PHUKBI, M CIOBOPHUKbI, IKOXE U HbIHS C/bILATb ecy
JlaHuna, kako BbBOAM apxaHrena Mwuxamna nepcemb B
yacb nporHbBaHbs Hales pagu cBo6ojbl. Ce 60 HAEMD
paboTaTy MepcaMb Hyxalle, IKOXE PEYEHO BbICTb, Ce Xe
PasApULLINTY NAEHbHbIA Tujalecs. M oganaetb Muxannb
npoTuBHUKY, n60 Epatp XuzoBe npuilejlue, OTbHE
nakbl Ce/eHbe Nnpuslia, U rpagb M LEPKOBb Cb3Aallia.
Tako xe v Benukuii Enngannii Bbiya: «Koemyxzjo A3biky
aHren npuctaBneHby. M Crivcarbe 60 K [Januny rnarona:
«AHrenb W Bnactens eanMHomvb u Muxauwna Bnactens
nIAbeMby; [aroneTb xe: «M NocTaBu ycTaBbl M0 YNCY
aHresb».

1 ce nakbl, AKoXe MnonuTb rnaronetb, ToNKyeTb [laHuna:
«B nbTo TpeTbee Kypa uecaps, asb [JaHunb nnakaxbcs
Tpu Hegbnu. Mepearo xe mbcaua cMupuxcs, Mmons bora
AbHU 20 1 1, Npocs OT Hero OTKPOBEHbS TaiiHbI.

Anonymous. “Discourse on Angels and Pagans | ‘Akoxe nuweTb npemyapblit Enudanuii”. Trans. Yulia Mikhailova. Global Medieval Sourcebook.

The one who turned back the donkey and made Balaam stop his
impious sorcery was one of them [angels]?* and the one who
drew out the sword in front of Joshua, in this manner promising
him help against the enemies, was also one of them,;?s and the
one who slaughtered 180,000 Assyrians and turned the sleep of
the barbarians into death was one of them,;?” and the one who
transported Prophet Habakkuk through the air so that he gave
food to Daniel in the lion’s den was one of them.? They also excel
against the enemies. Similarly, divine Rafael cut fat from fish and
healed the possessed girl and allowed the old blind man to see
the sun.? Do they not deserve great honor, those guarding our
lives?

Not only were angels commanded to be guardians of the peo-
ples, as it was said, “When the Most High divided the peoples,
the descendants of Adam whom he had dispersed, he set the
boundaries for each people according to the number of angels,”
but also each faithful person received an angel. For, when the
girl Rhoda told the apostles that Peter was standing at the door,
having escaped from Herod, they said, not believing her, “This
is his angel.”®" The Lord testifies to this as well, when He says,
“Take heed that you do not despise one of these little ones, for |
say to you that in heaven their angels always see the face of my
Father, who is in heaven.”? And Christ also appointed a guardian
angel to each church, as St. John reveals, saying, “To the angel of
the church in Smyrna say, ‘I saw your poverty and tribulation, but
you are rich.”* It is well known that angels love us, because they
pray to the Lord for us. For they are ministering spirits, as the
apostle says, “They are sent to serve those who will be saved.”*
Angels are their defenders and helpers, as you have just heard
from the Book of Daniel how God led the Archangel Michael to
the Persians at the hour of wrath for the sake of our liberation.
For that one [the angel of the Persians] forced the people to be
the Persians’ slaves, as mentioned above, and [Michael] strove
to liberate the prisoners. And Michael defeats the enemy, for the
Jews, having crossed the Euphrates, settled [in their homeland]
again and built the city and the temple. And great Epiphanius
said, "An angel is appointed to each people.” For [in] the Scrip-
ture, [it is] said to Daniel, “The angel and the prince of the Greeks,
and Michael, the prince of the Jews."> And also, “And established
boundaries according to the number of angels.”

Also, as Hippolytus® says, interpreting the Book of Daniel,
“In the third year of the reign of Emperor Cyrus, I, Daniel, was
mourning for three weeks. And in the first month | humbled my-
self, praying to God for twenty-one days, asking him to reveal
the secret. 3
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W, ycnbiwaeb, OTewlb NycTH CNOBO CBOE, Kaxa XoTsLiee
6bITM UMb, U 6bicTb Ha Benuub pbub, nbno 6awets Ty
ca ABuTH, nabxe xoTawe u rpbxu otnywatun. U Bo3eeab
ouu cBou, BuAbxb: 1 ce Myxb oabHb B 6arops. MepBbiii
peye BuabHbeMb, akn MaBpunb aHrens nets, cab xe He
TaKo, HO BMABL camoro ocnofa, BUAb Xe He CBeplleHa
yenosbka, Ho o06pasomb uenosbkomb sBAAMOWACS,
AKoxe rnaronetb: ‘U ce Myxb ofbHb Bb MbCTPO, M
nAABUS €ro NpUNosicaHn 3naTtoMb YUCTOMDB, U Thno
€ero, akum Gapcucy, 1 NnLE eMy, aku MOJTHbS, U 04N eMY,
AKo cBbwy orHeHbu, W MbiwLKM emy nnewm nofo6HM
mban uuctb, u rnac ero, aku Hapoga mHora.” M nagoxb
Ha 3eM/u, U Ce A MA aku pyka, peuu, yenosbky, u ewe
BbCTaBW Ms Ha KONbHY u peye ko MHb: “He 6oiics, [laHune,
Bbcu, uTo pagm npunaoxs K T06b? BpaHb X040 CTBOPUTH
Cb KHfi3eMb nepbcKbiMb. Ho nosbpat Tv nucaHoe B
MUCaHbM WUCTUHHOMb, W HbCTb HMKOrOXe npswacs o
cbmb co MHoto, pa3sb Muxauna kHsa3s Bawero, Toro 60
ocTaBuxb Ty. OT Hero e 60 AbHe YCTPEMUCH MOAUTU
npegb boromb TBOMM®B, ycnbila MOAUTBY TBOK, W
nyLLeHb eCMb a3b 6paHb CTBOPUTH CO KHAA3EMb NMPBCKbIM,
CbBbT HbKOTOPbIN BbICTb HE OTMYCTUTU NtoAK. [la ckopo
y60 GyaeTb MONMTBA TBOSI CBEpLUEHA, MPOTUBUXCHA eMY
W ocTaBuxb Ty Muxamna kHs3a Bawero». Kto ectb
Muxaunb, passb aHbrena, npbaanaro nogem? fko u K
MoucueBu rnaronetb: «He uMamMb € BaMu UTW Ha NyTb,
3aHeXe CyTb JI0Abe XECTOKOK BbIEH», HO «aHrenb
MOV ueTb ¢ BaMu». AKoXe u ce ¢ boxbe NoMOLLbIo,
MOnUTBaMu CBATbIA boropopuua M CBATbIXb aHrens,
Bb3bBPATULIACA PYCbCTUM KHA3M BbCBOSICU Cb CNABOIO
BE/IMKOK Kb CBOMMD JIOLEMDB; U KO BCUMb CTpaHaMb
JanHuMb, pekyle Kb F'pekoMb 1 Yrpomsb, u Jlaxomsb, U
Yexomb, goHaexe n fo Puma npoufpe, Ha cnasy bory
BCErZa W HblHsl, ¥ MPUCHO BO BbKM, aMMHb.

Critical Notes

é’f‘ Anonymous. “Discourse on Angels and Pagans | ‘Akoxe nuweTb npemyapblit Enudanuii”. Trans. Yulia Mikhailova. Global Medieval Sourcebook.

And the Father heard me and sent his*® word to me, showing by it
what shall happen. This occurred by the side of the great river.*®
It was fitting for God to reveal himself there, where he would in
the future forgive sins.”’ ‘And | raised my eyes and saw a man
clad in purple.” At first sight,*' he said, he had the appearance
of the flying Angel Gabriel, but this was not so in this case, [as]
it was the appearance of the Lord himself, not the appearance
of the perfect Man, but appearing in the image of a man, as he
[Daniel] says, ‘And behold, a man clothed in linen, whose loins
were girded with fine gold, his body like the beryl, and his face
as the appearance of lightning, and his eyes as lamps of fire,
and his arms and his feet are similar to polished brass, and the
voice of his words like the voice of a multitude.*?And | fell to the
ground, and behold, it was as if a hand, similar to a human hand,
touched me and set me upon my knees.* And he said unto me,
‘Fear not, Daniel. Knowest thou wherefore | come unto thee? |
will fight with the Persian prince. But | will tell you that which
is written in the Scripture of Truth: and there is none that holds
with me in these things, but Michael your prince,* for | left him
there. ‘From the first day that thou began to pray before thy God,
thy words were heard,*® and | was sent to make war against the
Persian prince. There was a certain counsel not to let the peo-
ple go. So that thy prayer may be granted soon, | resisted it, and
| left Michael there, your prince.” Who is Michael if not an angel
appointed to the people? As [God] says to Moses, “I will not go
with thee; for thou art a stiff-necked people, but my angel will
go with thee."* And likewise, with God’s help and through the
prayers of the Holy Mother of God and the holy angels, the Rus
princes returned home, to their people, with great glory, [which]
reached all the distant lands, that is, Greeks, and Hungarians,
and Poles, and Bohemians, and even up to Rome, for God’s glory
now, forever and ever, amen.

The fourth-century church father Epiphanius of Salamis (d. 403 CE).

2 A quotation from On Weights and Measures by Epiphanius. The corresponding Greek passage in an English
translation reads: “God did twenty-two works between the beginning and the seventh day, which are these: On
the first day, the upper heavens, the earth, the waters - of which consist snow, ice, hail, frost, and dew - and
the spirits that minister before him. They are the angels before his face, the angels of glory, the angels of the
winds that blow, the angels of the clouds and of the cloud-darknesses, of snow and hail and frost, the angels
of sounds, of the thunders and the lightnings, the angels of the cold and of the heat, of winter, fall, spring, and
summer, and of all the spirits of his creatures in heaven and on earth.”
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These “pagan aliens” are Cumans (also known as Kipchaks, Qipchags, and Polovtsians), a pagan nomadic
people living in the steppe to the south of Rus, on the territory of modern-day Ukraine and southern Russia.

Alexander the Great.
Dan. 8.

Cumans.

Cumans.

Ex. 23:20.

The fiery pillar that appeared in the Kievan Caves monastery, which the Primary Chronicle interprets as an
appearance of an angel. Year 6618 “from the creation of the world” corresponds to 1110 CE.

Cumans.
Radosyn was a settlement near the fortress Gorodets on the Dnieper River.

The following text in italics is based on the Slavonic translation of the ninth-century Byzantine Chronicle by
George Hamartolos.

The work quoted by Hamartolos is Oratio in Synaxin Archangelorum by the early Christian author known
as pseudo-Chrysostom. André Vaillant, “Les citations des années 1110-1111 dans la chronique de Kiev,’
Byzantinoslavica, 18 (1957): 18-38, at p. 24.

The word in the original is “archangel,” apparently used in its literal Greek meaning, “chief angel,” thus “their
archangel” is “their leader” or “commander.”

Jude 9.

In the original, the word is razdeliti, “to divide.” The corresponding passage in the Slavonic translation of
Hamartolos has razdelivshe, “having divided;” razdeliti apparently is a scribal error. Furthermore, in the Slavonic
translation, the syntax of this sentence is very awkward, and “having divided” appears to lack the grammatical
referent. In the Greek text by Hamartolos, angels, according to God's command, divided all of creation, including
the most important peoples/ethnicities, each of which received their own angel.

In the original, the word is prozreti, “to foresee, to prophesize;” the corresponding passage in the Slavonic
translation of Hamartolos has prezreti, “to watch over;” prozreti apparently is a scribal error.

The Jews.

The Slavonic translator misinterpreted the Greek text here and translated the Greek eforois (guardians) as
“limits.” In the Greek text, God established one angel as the guardian of the Persians and Michael as the
guardian of the Jews. See Vera Matveenko and Liudmila Shchegoleva, eds., Vremennik Georgia Monakha
(Khronika Georgia Amartola) (Moscow: Bogorodskii pechatnik, 2000), 398.

In the original, the word is blazhenago, “blessed;” the corresponding passage in the Slavonic translation of
Hamartolos has bozhestv'nago, “divine.” Both words were often written in an abbreviated form, making it easy to
confuse them. In the Greek original of Hamartolos, the word translated into Slavonic as “divine word” is logos,
which in Greek also meant “reason.”

In the original Greek text by Hamartolos, God commanded the angel of the Jews, Michael, to contest with the
angel of the Persians over the freedom of the Jewish people. This contest was ordained for a mysterious reason
(aporreton logon); apparently, the author sought to express the idea of God's inscrutable ways. One redaction of
Hamartolos adds that God commanded this contest in anger (kata pathos orges). This remark may have been
based on Zech. 1:12, where the prayer of the angel, whom Hamartolos identifies as Michael, mentions that

God has been angry with the Jews for seventy years. The Slavonic translator elaborated on the short phrase
kata pathos orges explaining that God's righteous anger was different from sinful anger (fury) of humans. This
explanation is not present in Hamartolos.
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22 Zech. 1:12.

23 The referent of “him” in this sentence is unclear. The nature of Daniel’s vision described in Dan. 10 has been
subject to different interpretations. Below, in the quotation from Hippolytus of Rome, it is interpreted as a vision
of God.

24 Dan. 10:6.

25 Num. 22:21-41.

26 Josh. 5:13.

27 2 Kings 19-20.

28 Dan. 6:16-22.

29 Tob. 8.

30 Deut. 32:8.

31 That is, Peter’s angel. Acts 12:12-17.
32 Matt. 18:11.

33 Rev. 2:8.

34 Heb. 1:14.

35 Dan. 10:20.

36 Deut. 32:8.

37 Hippolytus of Rome (c.170-¢.235 CE), a theologian, whose works include The Commentary on the Prophet

Daniel.
38 In the original, the word is tvoe, “your,” apparently written accidentally instead of svoe, “his.”
39 Dan. 10:1-4. The word “river” is omitted in the original.

40 According to Hippolytus, the Tigris, the “great river,” on the bank of which Daniel had his vision, prefigures
the River Jordan. Philip Schaff, Fathers of the Third Century: Hippolytus, Cyprian, Caius, Novatian (New York:
Christian Literature Company, 1885), 182.

41 The Khlebnikov manuscript has “at first sight”; the Hypatian has “the first one,” probably referring to Daniel’s
previous vision of the Archangel Gabriel (Dan. 8:16). Both versions convey the idea that this vision looked
similar to the appearance of Gabriel, but was, in fact, a vision of God.

42 Dan.10:5-6.
43 Dan. 10:10.
44 Dan. 10:20-21.
45 Dan. 10:12.
46 Ex. 33:2-3.
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